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Written Direct Testimony of E. Kalani Flores

Ealaémeke aIaIm, e szz tka piko o ke aloha o ke Akua.
Awaken with aloha, connectmg in the ptko of love and hght of the, Creator

LE. Kalam ?Iores member of the Flores-Case ‘Qhana resxde m Pu’ ukapu, Waxmea Kohala

- Waho, Mokupum oHawai‘l. I am a Kat}aka Maoli culmral practltioner thh connecnons to

Mauna a Wakea :

i recexved a B A degree in Hawanaﬂ Studxes m 1982 from the Uqu sity of Hawai iat Hxlo
along Wlth aD. O.E Teachmg Certxﬁcatmn I have been an educatq for nearly 30 years with the" ,

o \PD
b support:ng documents for the proposeé Thmy‘yM ter;Teiesccrpe (_’I‘M’I’) pro;eci

It is very evident that the propcsed TM’I’ constructxon and deveiopment within a conservation

district is inconsistent with criteria out}med in HAR: § 13‘5-30(;:) and a CDUP sh(}uld rmt be
approved because the applicant did not fulfill the but

project is consistent with this criteria.. The followin *'testxmcﬁy wili hlgbhght why the pmposed
TMT project is mconszstent with the cntena af HAR § 13-5- 30{0}

| oA NAME)

We refer to Mauna a Wakea by the same inoa (name) rcverherated by the ancestral guardians

connected to this sacred mountain. In English, it literally means, "Mountain of Wiakea". Wakea
(Sky Father) is personified in the atmosphere and heavenly realm that cnveiops Papahanaumoku
(Mother Earth). As such, this mountain, unlike any other in the Pacific, pierces above the clouds

~into the realm of Wiakea. It is the tallest mountain in the world over 16,000 feet when ‘measured

from the ocean floor to its summit. This mountam is aiso referred te as “Mauna a Ke  “Mauna
Kea”; or ;ust “Wikea”
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MAUNA KAPU (SACRED MOUNTAIN)

It is difficult to explain to those who have forgotten or lack an understanding of why such a place
as Mauna a Wakea is sacred. The knmvmg of Mauna a Wakea as being kapu {sacred) was

~ known from the time of the ancient ones. It is for this reason that amongst the countless

ancestors of Kanaka Maoli and numerous ali i (chxeﬂy) dynast:es that lived in these islands, they
never built any heiau (temples) or structures on the summit in this realm that is considered ]capu -
This is the reason that the several archaeo]og:cal surveys referenced by the: -Applicant have not
located a traditional man-made structure in this particular realm of the mountain. In the times of
our ancestors, prxor to stmctmes bemg construct ed, ¢ Qne wcmid cansult with 1nd1v1duais such as

can be expressed m hkemng the mountam toa sacredaitar (CMP p 1*3}

< For some Hawauans Mauna Kea is so revered that there isno. desxre o ascend it,
~ no desire 10 trespass on what is conszdered sacrcd space. Szmply viewing the
 tower, the mountain, from afar, both affirms its presence, and reaffirms the sense
_of connection thh both place and personage. For this reason; many Hawaiians
feel that activities on Mauna Kea that lead to visible alterations of the landscape
net only have a mgmﬁcant effect cn the mountain itself, but also have a damaging
_effect on everything and everyone that is physxcaliy, genealoglcaily, spmtuaﬂy,
: ,and culturally tied to Mauna Kea (CMP p -4y e

However it is quite apparent that thc Umvermy of Hawai‘i and proponents of the TMT have
either decxswe}y dzsregarded its sxgmﬁcance ordonot understand why Mauna a Wakea is sacred.
Otherwise, they would not be proposing to build this project of such an immense scale on an area
of the summit, still pnstme, pure; and in its natural state. szewzse, members of the BLNR must
not have tmiy grasped the magnitude of this TMT project o do not comprehend the significance -
and sacredness of this mountain. For if the board members did, they would have investigated
this matter with more scrutiny and not be proceeding so swxfﬂy to appmve this CDUP. The true
aspectof stewardsth entrusted with the BLNR for our precmus and pubhc lands in the

* conservation districts is to insure that these significant areas are acknowledged, not
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commercially destroyed, and preserved for present and future generations. In essence, the
development on the summit of Mauna a Wikea is a commercial enterpnse under the gnise
of science, educational, and economic opportunities.

Thorough examination of the documents subm;tted by the Apphcant will reveal that the TMT
FEIS (p. S-8) discloses that,

me a cumulauve perspecm'e, the xmpact of past and present actions on
culturaly archae&isgﬁcal ‘and historic resources is substantial, stgmficant and’
adverse; the impacts would continue to be substantial, SIgmf'cant and
adverse thh,the consideration of the Pm;ec{ and other reasonaiﬁy
S uture actmns. o : ,

‘ in addmon, it is stated in the: TMT FEIS (p 3-29) that

The Pro;ect has the pntentlal to mpaat the s;m‘itual and sacred quakty of
- Mauna Kea. S :

Yet, despxte what h,as been wntten the TMT project is pushed forward notw;thstandmg these
cumulative 1mpacts that are Ldentlﬁed as substantxai s1gmﬁcant and adversc :

The greaiest obstacle in ihe protectxon of sacred plac isa Iack of nndsrstandmg of why these
places are szgmﬁeant and so special. It has been forgotten when humans interacted with the
natural forces and energies of this Earth. Those ‘who have fargotten are products of their soczal
educational, and/or Iehgmus systems From the modern mindset, most pe()ple can recogmze the
51gnxﬁcance of a church buxldmg, appreciate the majestic and sacrﬁd archltecture of a cathedral
or synagogue, or be in awe of ancient pyramid and tempfe structures. However, it seems more
difficult for modern minds to recognize that placcs in zaature whxch bears no specxal markings or

buildings are also coas;dered sacred

There are count]ess mountains around the world considered sacred by culmres past and present,
These holy mountains are also keystones to mdigenous rehgmas that rcgarded these areas as the
abodes of certain gods, goddesses, deities, divins beings, natural forces, and spirits. In addition,
pilgrimages to sacred mountains have been takmg place for thousands of years. Whether it is
Mauna a Wikea, Mount Shasta in Califem;a, Mount Fuji in Japan, Mount Teide in the Canary
Islands, or Mount Sagarmatha (Everest) in Nepal, their sacredness has resnnated from centuries
past. [see photos of these sacred mountams in EXhlbit G—Q}

CONNECTIONS TO ANCESTRAL AKUA & gggm{ ;

The term “akua’” is being used in this testimony in a broad cultural context to be inclusive of
gods, goddesses, deities, devas, nature spirits, divine beings, and natural forces. The ancestral
akua that were recognized by our kifpuna are those primarily embodied in the natural forces of
nature. Likewise; they could take multiple forms (kinolau) such as animals, plants, and natural
elements, Some were identified with names and some were not. The use of akua as a common
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noun is distinct and different Whenused as “Akua’” or “Ke Akua” in the proper name form which
refers to the Creator or God. The term “kupua” is used in this testimony in reference to other
entities or supernatural beings who also have the ability to assume different forms.

Individuals with a western mindset and a lack of understanding might chose to dismiss the
existence of akua and kupua completely as mythological folklore. While others might chose to-
rmght chose to dlsmxss the;r exxstence due to personal religious persuasions and/or social

-3 : :.open discussion of such entities or spiritual
encounters, unless We are wxlhng to be cuns 1 ;ered & pagan abnonnal’ or mentally il

sacred and cape Gﬁ the sumxmt 0 ,tins mou:a
below s .

ysxcaliy, and spm’tualiy tc ancestral reaims Thc
jrs part of a Hawanan cosmeiogy that; estabhshes

Native Hawauan tradxtmns state that ancestrai akua (gods goddesses demes)
reside within the mountain summit arca. These personages are embodied within
the Mauna Kea landscape they are believed to be physically manifested in
earthly form as various pu ‘u and as the waters of Waiau. Because these akua are
connected to the Mauna Kea Iandscape in Hawaiian gencalogies, and because.
elders and akua are revered and looked to for spiritual guidance in Hawatian
culture Mauna Kea is considered a sacreci p}ace (CMP p 5-3)

The Earth Un;verse, and Cosmcs 15 teemmg W;th life in many variant forms forms vastly

' dlfferent from our own. Yet the consciousness inside is of the same Creator, samie creative
dw;mty as our own Tti 1s narrow rmnded to beheve that the human physical form is the only form

of life.
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Members of the Flores-Case ‘Ohana have connected with some of those akua and kupua of
Mauna a Wiakea through genealogical ties as well as through customary cultural and traditional
practices.

(Guardian - 'nam‘é not disclbsed at this ‘ﬁme) a guardian force of nature from the depths of
Mauna a Wakea came forth to provide the following insight. [Note: It was felt as though it was a
male px,eseﬁccvand’sa his gender i referencsd as such Such bemgs in truth are often notof

OOr, one - who camas the ancxent knowledge He stated, “f come fmm the
depths, the anczcnt pokaim » He is thef’guardmp ef ﬁze bottom dsep be}ow in the eaﬂh He was

cdﬁunumca on Wlth the Crcator who can aee aII tinngs thmugh Wakea.

“He declared that those who are plannmg to cause fur{her desecratmn ot Mauna a Wakea are
"ignorant and lost". In addition, he exphc:ﬂy stated a message to them, "You are responsxble for
what you do not know and you will be held responsible." He also mentioned that everyone is

, ir own actions. Fuﬁhe, ore, he emphasazed that, "You don’t know what is'

commg When ou do thls, yau have been warned.” He is the one who has the power to shake the

; Polmhu “ka wahme i ke kapa hau (the woman in thc mantei of snew), is at tlmes referred to as
an akua wahme Sheisa part of Mauna a Wakea and creates the rain, snow, hail, and slect on

this mountain. She serves as caretaker and guardaan for the mountain and grants permission to
certain spirits coming to the mountain. Poliahu has two attendants asszstmg her, Lzhnoe and

‘Lihau, Shei is a part of the iandscape features with a highly evolved consciousness. Both oral
and written native Hawaiian traditional accounts have documented her connection to Mauna a
Wikea. I have been present at txmes when she has shared her concerns about the existing and
proposed further desecration on the mountain. She has explicitly remarked that she does not
want the emstmg and any new observatories on this sacred mountain.  They are blocking the piko
on the summit. If she is dislocated due to the new telescope, it might create new problems and
affect the weather pattems on the m::mntam as well as other areas on the 1sland

Mo“oinanea, mo ‘o wahine and guardian of Lake Waiav, is af times referred to as a kupua. She
is one such bemg who is described in several traditional accounts and who has genealogical ties
to the Mauna a Wakea as well as to the Flores-Case ‘Ohana. Firstly, it is difficult to explain or
define who Mo‘oinanea is for those who may lack an understanding. The existence of her as a
mo ‘o wahine goes beyond anyone’s personal belicf; cultural attributes, or religious persuasion.
We contend that just because other individuals are not able grasp this understandmg, do not
easily dismiss Mo* oinanea’s existence on Mauna 2 Wikea, Mo‘oinanea is a revered and
significant figure in both oral and written native Hawaiian traditional accounts that have
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' Weli as others mcfudmg Spirit attendants Some serve as guards who watch the whola mountam :

documented her connection to Mauna a Wiakea. She is able to communicate with individuals
who have the culturai sensitivity and ‘gift’ to see, hear, and interact with her.

There are numerous tradmonal and famxiy accounts describing the episodes, sightings, and
mteractmns with mo ‘o in the se islands. of Hawai’i. When I was younger, my Tutd Wahine

i uld sh s of a mo ‘o wahine who would be seen basking on the rocks and
11y 's kuleana parcel alongmde the Hilawa Stream on the island of
na have personaiiy shared with me similar famﬂy accounts of
dslsuch as Moioka 5 Mam, Kaua iand Hawat 1 Island They

‘of our Eaﬁh as humamty They passess supreme
" ed They are prntectors of humamty and of the

, ‘th begmmng ’i‘hey are mdeed physscal They exist
: ' hysmai worid They do

while her attendants watch the lake when she is gone because there are certain other spirits such
as those that might steal something or pranksters that they do not want on the mountain.
Mo’ omanea aiso serves as cmznseior to Pohahn and assmts with seine of her problems.

Accordmg to Mo Lomanea when Hawanans of old tfavelled up to the summit, they went by Lake
Waiau to leave an ¢ ffermg or left an cﬁermg at the bottom of mountain. Offerings were made to
eq. Offenngs often included fish, kalo, mai‘a, ‘vala wrapped in K.

Women scmetnnes gave lehua (white, orange, and red were usual colors/if white was not found,
they used ycllaw) kukui, kupukupu ‘mamane, and young &7, wrapped with dried brown &7 leaves.
The flower bundle was usuaiiy tied to the top of the food pi7 ‘olo. These people would collect
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snow to see how it was or they used to go up there to get centered. Kahuna would also go for
their chief to gather water from the lake as an offering for chiefs or places they travel to. First,
they would have to state why they wanted to collect this water and their purpose for it. They also
needed to state how much water was needed. Then a ti-leaf was put on the lake. If permission
was granted, &7 floats. If not, k7 sinks. If the winds blow you back, you have to leave mountain
: muncdzateiy I you lie to her, you would be banished from mountain for a few days: If it was
an exchange of water from this same island, ti leaf was not needed. If from another island, then
ti leaf was needed. Necded to state where water was from first. She is fine thh pco;ﬁe putting
thelr pzka in the‘lake imt you have to have roots-to the mourntain.

, mpact Mo‘oinanea and othcrs WhG _ Weﬁ on the f
ea to her is that it’s her home and she was bornand

es For Pohahu it ‘

have: te' move off mountam Othe,- its. w;ii not come up there becausc they had to move
- What we do not know is if it will sno anymsre if Pohahu is off the mountain and if she is abie
to make it snow from soznewhere else? :

Rest assured that we have asked and received permission from those whom we have discussed
to share th mformatxon provided in thzs testimony and that these are their thoughts passedon to

us to be delivered in this manner to you. The ancestral akua and kupua who are connected to

- Mamna a,ngea will befdlrectiy ‘and immediately affected by thg pmposedk TMT project,

PIK 0. iPORTAL}

Sacred meuntams such as Mauna 2 Wakea due to their geological composition and extreme
height, are a piko (portai) that allows for the transference of encrgy from one source to another.
This understanding is reflected in the traditional Hawaiian concept of the "triple piko" of 2
person. In essence, the piko on the summit of the ‘mountain is comparable to the piko located on
the tops of one’s head at the fontanel. This perspective is:also described in the Cultural Anchor
of the CMP, [an abbreviated description is recopied below, see it in its entirety in Exhibit G-7]
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Mauna Kea is “ka piko o ka moku,” which means “Mauna Kea is the navel of
e the island.” Understandmg the word piko may gwe a-deeper understandmg of why
Mauna Kea is the pzko, or navel, of the igland. - :
.. In terms of traditnonai Hawaiian anatomy, three piko can n be found. The
- ~~fon£anel is the piko through winch the spirit enters into the body. During mf‘ancy,

jthxs pzkoaxsysamenmes “fed” to ensure that the piko bccomcs firm against spiritual
- ' For ﬂns reason, the headisa very sacred paft of the anatomy c;f the

ieng hne of women The carc of this piko ensured two ﬁmﬁgs
,'f the chﬂd and the cemﬁcatwn that the chﬂd isa product ef

area where vorte\ces of energy occur. Vortexes are swuhng eddzes ‘
ergzes They area ﬁmcﬁon of the grawty and eiec@omagnenc gnds

he eiectncai snbstatmn, pewer lines, ami hxgh valtage current that runs to t}xe
wmmit is mterfenng and dasturbmg the electromagnet;c fi elds and vertexes that

’m:pacts and sxgniﬁc:mt d:sturbances to thg natural eieetromagnetxe ﬁelds and vortexes on
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 the mountam Due to the immense size of the proposed TMT project, it will cause
suhstanﬁai signiﬁcant and cumulative adverse impacts upon Mauna a Wakea

Also Mauna a Wakea also resonates in harmcmic ogcﬁlatmn with Mount Shasta in Oregon
‘Mount Fﬁp m Iapan and other specxﬁc mountains around the world [Exhzblt G-9]

ntam that the proposed new TM’I‘ prcject would exceed the meuntam s
cause ﬁxrther dzsharmony that would tip the scales of balance between

- "gxeat shakmg V arthquaks) or other natural mmdent {o restore harmony anci baiance back tothe
" mountain. Such a natural event, would be extremely detrimental to the health safety, and
welfare of all those rcszdmg in these islands of Hawai'i because it will not only be isolated to
‘ mountam Such an event will impact most residents in these islands. We have all witnessed the
v such natural disasters around the world as well as expenenced how earthquakes and
 tsunamis have prevxonsiy nnpacted our’ 1slands :
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; VISUAL IMPACTS

 Those who hve in the areas of South Kohala wiii have another eyesnre and plmple on the
- mountain to create an adverse visual mapact upon this sacred Iandscage if the TMT pmjes:t
y is approved [see photo in Exhibit G-12] Furthermore, it will be almost twice as large as any
‘ observatery and over 18 stenes ingh The Apphcant s argumefnt is that if only 15% of

‘tiqmty have repeatedly remarked that the dlmersmn We see thh our -
only dimension of &xmtenca Many other realms ex1st ané w;thm them a

o ,,:d other heavcniy?bemgs Whatever we choose to cail these entities, and however we attempt to
o expiam t‘nem it is certain that something is happemng in dimensions ether than ﬂmse perceptlble
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S O s ]

by our normal senses of sight, hcarmg, touch, and smell. These presences seem to be especially
cencem:rated at the powet places zmd sacred sites such as Mauna a Wakea

,The ability to commumcate wzth the Earth and those ancestrai akua and kupua connected to it is
not Jjust exclusive to Kanaka Maoli or 1o our aneestors. “Everyone has that capacxty to do so

nedm Itis stmxlar w;th the human mind and the ‘broadcast ﬁequencms of
ing Earth We must turn on a part of our minds that we. have not used before
in order to more consciously receive the Earth’s commumcanons
The Earth will speak to anyone who is Wﬂlmg and able to listen. Many
artzcuiarly while meditating at the sacred sites, have received
nications from the spirits of the Earth, These communications have come
ices speaking in my mind or as visions of stunning visual clarity. I
these Wexds and pictures as being teiepathxcally transmitted into my
no occasion were they the result of my own linear thought process. I was
- ] icipating as a receiver, But these events in no way imply thatTam
. gifted or special. It has happened to me so often only because I have visited so
- many power places and have come to. them with an open heart and mind.
Let me be honest and direct about this matter. The visionary material
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- communicated to me is supr emely rekcvant to the social and envxronmental issues
- of our present times. 1see no purpose, and oniy a great deal of harm; innot = -
S ‘adm"ttmg the truth regarding the rapidly wo;scmng condition of both natural
ecosystems and human institutions. Our planet and otr people are beset with
: problems, We must do somethmg abcmt th 8 matzon, and we must

: 807), Mauna Kea has the
f .

incere love
who are

G-l
Page120f12




