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Keaukaha, Hawai'i 

· I haye beenaKumusfuce October 23, 1999. My Kumu was Kumu Hula Wayn{Pkiiok~ and 
his Ku:mu ~as Ku:mu Hula Nona Beamer. I have two Halau, one is a combined Hilq an:d San 
Fransico Halau, and my seeoncl one is in Washington D.C .. I have about 100 students in all •... 

I recently dll,;~ted and 1,)roduced the Princess Ka~ iulani Hula Drama tit}ed "Shattered Vase" 
that preinier~d tl)isJast April in Hilo to an audience of about 1000 pe0ple.and was also 
presented in Washington D.C .. 

I was thefiI;Si.Ku:i:nu to present Hula Kahiko at the Native Museqm o~ the Afl?.etican Indian 
in Washifigton D.C~. Ihave presented at the Kennedy Center, as well. Ihave prese11teJl 
Kupuna in Hula Competitions--and have taught at least 1000 student since becoming a 
KumuHula. 

. . . 

I am a tn~rn~r9f the l{oyal ()rder of Kamehameha I. My position in t;he Order isAli'i . 
Noehu .ilia,, whicl(isa positi~n given to one that has previously served as Ka Lai M<Jku (or 
one w~o hks held the 2nd highest position). I now can consult at the highest level. 

Ceremonies of Manna Kea 

I am a.Cultl.lral Practitioner and my practice includes spiritual and religious practice 
conducted Qn Mauna Kea and also for Mauna Kea. l have been involved inSolstice and 

Equinox Ceremonies on the Summit of Manna Kea at least since 1999--about 12 years: 

Our ceremonial roles or the role of the ali' i, the role of the chiefs is a customary leadership, it 
really is as a religious community of the whole Hawaiian archipelago. Basically, our task 
under these ceremonies is to supervise, to take care of the land and perpetuate the living and 

ongoing pool of mana, that spirit oflife. If we don't do it, that mana cannot flow, cannot 
come; Mana was what our chiefs seek from God and God in his many manifestations, or her 
manifestations. The maria flowed to our people from their traditional leaders. That was their 
responsibility to our people, to our lahui, to om· nation. The pe0ple who wereresponsible; in 

turn, to work with us on the land, and to support both themselves and the people and the 
chiefs. Sr>iritual practice, the spiritual practice of the ali 'i was essential so that the land, and 
the whole nation, survive; 

The Prayers of Mauna. Kea. A pule, or Ho' oulu is a prayer for the in.crease of resources, you 

pray for goodness. For example, if someone let me use their 'aina in a certain place, I didn't 
leave it like I found it, I left it better. I left it better. And so pule Ho' oulu is one way the chiefs 
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were responsible, and they were responSible to make their pule and their lives so pono that the 
mana flowed so that we have growth, we have life, and that we live on, and we're never ever 
cut off from those manifestations of God all around us. 

There's a practice that the chiefs of the Order of Kamehameha do. The Royal Order 
Processional to ascend Manna Kea: 

It begins p,(J:en at my houseat.9or 10 o'clockp.m. where ~llthatarepa:rticiwting gather for .. 
protoc()i ~ctions and then 'Ye give ho' okupu (offerings on the lele--ceremon.ial platform, 
in 1llY yard) and start the prece$Sion up Manna Kea. Many people join in tht)Se 
cerem~nles:--the last onewe had over 75 people and they often come from all walks of life and 
allpfaces around the world also. (See EXffiBIT F-3, National GeogrdJ?hic). We HPuwai, this 
is to cleanse; before you ·.setout on coming into the presence of the supreme beings, you need·· 
to cleanse yot1rself, to get all things out of your mind So we do hi' uwailhere if ifs necessary. 
So wetalk, we fight, we. get it out in the open, we clear it before we begin the offering of of the 
ho 'okU~µ ~nd our journey. We do this four times a year, on both equitiox and solStice. But we 
alro do lliiit:When we feel the need, when we feel the people or ourselVes needitig to be in th~ .· 
presenc'e: We alsO stop atPtiM Bay ahu (shrine), mad~ ~aybe 20 years ago. 

The $e~oI14 thing we do.is go to the Naha stone (The Ston: Kamehameha I Ufted to~ve his 
righttcflea~ th~ people}. The N aha is on Waianuenue Avenue at the flilo l'llblic Lilirafy in · 
Hilo,atidth7re we pray for what we call ke alaka 'ina, for the leadership~forus leaders to • 
continue, for those who have put themselves in positions of leadership, to be pono. Arid so we 
reflect on Kamehameha's life and his commands to Us as chiefs. 

From. the. Nttha. we go to the ahu at Pu' uhuluhulu, atthe j9nction of the road to Mauna Kea. 
Therewf:! ho1wrour kiipuna,, our grandwrents, our tutus, both theJiving tho,se thatcann()t 
make the journey because of restrictions of their health, and those that have made the 
journey and yet have never been to the top of the mountain. Those who are in the spirit, so we 
honor ourkupt1.ria. And we ask them to always give us counsel, to' speak to us; We builtthiS · 
;ihu for those that could not ascend further~ 

From, ~lu~re we go to .Hale Pohaku, to the lele there (which is behind the gate at the MK VIS). 
It'sa:J~~e that 'We put together some years back Because at that Ieve1, we pray for. clarity o( 

mine! a!ld purpose. We ask to chiefs for permission to ascend. All of Mauna Kea is an ahu, so 
we ask for cklrity and humility. We may stop at Kealoha's Ohana place, too to ask to ascend 
even further. · 

At the top, Kukahau 'ula~ we do not ask for anythitig. What will be given, is given. 'It is there 
we welcome th.e :morning sun or we welcome the sun going into the sunset; But we pray 
there, we pray for aloha, for peace, for goodness for all. Then we receive whatever they want 
to give us. 

I 



Family ties to Manna Kea and Haleakala 

From one side of my family I get the name Neves which means snow, and on the other side 
of my family I get the name Kea (which is sometimes called white but means many other 
things as well). 

My daughter's name is Akalanahikulani. She has recently graduated from college with honors 
after three years of study. My mother is Agnes Kaiapaukea. Her ohana, her family:, is from, a 
place called Nahiku on Maui, next door to Keanae. Nahiku means the seven stars of the Big 
Dipper; whic;h our navigators used as a backupto find their way home if the Hokulea Sf:ar was 
not visible. The source of the name Akala was-back in the sixties my mother visited Kean~e, 
and while she was in Keanae, her grand-auntmet her in the front of StQahrlel's church in · 
· Keanae, and there, that aunt who my mother was nam~cl after, "'•her name was' Ages Ian, we 

·knew her as auntie Uleo, began what we call nau'ole, at fuattimeitbeganwith a: helu, or to 
tellthe :family numbers, to story. And actually, she addre~dmy father, who is full bloMed 
Portuguese, telling him who he was marriedto. 

After that meeting, she tookmy mother up to the side of Haleakala, and everywhere they 
stopped, a little cloud followed, and every tillle tutu Uleo began to oli, or chant, it would rain. 
At. leaSt sev'en ~r eight stops, on the way up Haleakala. 

When my wife was pregnant in 1989, I was at Keanae with a ma.nl1amedSa!ll Ka:ai,We were 
drinking 'awa at a ceremony. And he asked me about my family, and I told. him aboµt tutU 
Uleb from Nahiku and the family. And I said what does 'akala; Hale'akala,mean? And he 
said, well, it doesn't mean house of the sun. The mountain heralds the rising of the SU.n that 
come8 from Kumukahi here on our island So 'akala is the time of the night when, the stars 
begin to fade but before the yellow or red comes. So Hawaiians would go up the side of 
Haleakala, and my family, and they would see it, and when they saw the stars fade they 
would say, 'aka la, 'akala, it comes. 

Tht;\t alignmentrefers to the connection between Kumukahi and Haleakala. Kumukahi is the 
source, the first fire, the first light, first breaking ofthe lighton these islands. 

My moUler's father's family on my paternal side comes from this island And when I go to 
Kukahau 'ula, I always look for 'akala. And the cross line of the site is Pu' ukea, which is now 
occupied by this big thing. And I cannot see it. Andthat's my paternal side. 

The name is 'akala nahikulani, returns-it says, and its meaning is, that the sun heralds the 
royal return. 

For example, where I go to honor these relationships I can see from Pu 'u Hau Oki that 
'akala, yeah? I can see Haleakala, and I can see (Pu 'u) Hauk.ea. It's not Pu 'ukea, but it's still 
a Kea. An:d I would be able to see her from there. But I will not be able to from these places if 
the TMT is built because it will be in the way-it will be right in the middle of the views from 



Mauna Kea to Haleakala. 

There was an article in our local paper about the largest telescope in the world proposed for 
Haleakala, and there was a good possibility they would build this telescope too. And now if my 
ancestors on Haleakala cannot see Pu' ukea, these are alignments not of the eye but of the 
heart ... So the message is don't put yourtelescope up because you are getting in the way of 
what I see and feel. It is obstructing my relationship to my ancestors andto our: divinely 
inspited visions~ 

You cannpt stop the sun from r:ising--so a view plane is not just by sight alone (in our 
cu$1:olilary beliefs:--.' ike is to know and see the event, have knowledge of the event and to 
cometo understand it existence-""which in and·ofitself has meaning .. -this meaning you 
receive from thena 'au--so the view planebeginsin thena'au not just in them,aka (eyes)., 

When .tlie UH says the TMT will not obstruct our view planes --I am not sure I understand . 
what they are talking about--does that meanjust that my ey4S--our eyes will not be cove~ed. 
by tlie domes or building? The view plane is about the open space--the view unobstructed by 
man-made features--like big buildings. 

When we look out on the plateau where the TM'f is proposing to site the~ :Pl."bject-- it is not 
just that it will now be blocking our eyes (depending on where we are looldng from) but it wi11 
be tlie.most d()J1linant feature in our eyes and therefore.the mQstdomi,nant feature in our 
customa.ry and. tra(]itional view plane. It is this view plane that we use to look and to honor 
the highmaunas do:wn the. island chain. For me and my Ohilna--that view is significant'.".,. the · 
view of Haleakala--it ,is the view and the practice of honoring our ancestors, our alma residing 
in th~ high le~a. It is our way of honoring the. motions pf the heavens--whieh is.also 
honoring the movements of the kupuna and the Akua. We can't partition our beliefs; 

For comparison, the Jewish people go to the Wailing Wall--the Temple is not there but they 
still go to the wall---in order to recognize the Temple--you can't partition off your beliefs arid 
your practice of this belief. Matma Kea is the environment ofour belief--just like the,Wailing 
Wall still represents .the temple, which represents the Jewish people's beliefs. And what we, see 
from Mauna Kea, from atop there and across there--lik.e from Pu.'u to Pu 'u or ahu to ahu 
are all.a part of our beliefs. When this environment is destroyedwe wail--)ustas the Jewish 
people mourn at their wailing wall-and we mourn with them because we feel their pain too. 
We mourn the loss of the Temple--but we don't want to have to mourn the lost of this tefuple 
known as Mauna Kea--we want to rejoice in.the Creator's creation and in Akua's beauty. '!'his 
is how our rights are negatively impacted becase they destroy the very environment of our' 
spirituality and beliefs, we lose the landscape which we use to perform these ceremonies of 
Aloha and Peace. 

The telescopes are man's destruction of Creator's place--a place created for man to come to 



and be pili to the heavenly realm--close to Akua 's beauty and Aloha. 

The idea of previously disturbed--disturbance is Hehi ana-, which means to trample--trample 
on a covenant--a covenant is a holy agreement--sacred agreement--a religious agreement 
between Akua and yourself--to use that word is to say the land is being trampled upon-~but 
here and now it mean over and over and over again! Every time ,--building on Mauna 
~--wefeelthe 'Aina being trampled upon;.-andourcovenanta.ssaulted--Aloha 'Aina is 
assaulted. 

Such development on Mauna Kea is desecration-,-in Hawaiian th~ yvor(i for desecration is 
Hanna 'eli-"'."which means also to be in ccmtem pt of court . But oli Mauna :Kea is means to 
have contemptforAkua's court--Akua'slaw (the Kanawai) which isco<Iffi~din the 'Aina. 

The UH is saying that the plateau is not as sacred as the summit-:-but this js not true--The 
alignments (marked by the shrines or ahu) that surround the true su:rnmit - ,demarcate the 
akua realms above--but that doesn't mean they are l~ sacred it means they are used for very 
different spiritual and religious practices. The ahu are like the other altars found within the 
cathedral of St. Peters of Rome--where serviCes are conducted in differentfanguages or by 
various associations--but are different from the main alters thatrequire special protocols td 
ascend--yet they are all contained within the same Temple or in that case the cathedral of St. 
Peters of Rome. 

I think in the end the problem is not with astronomy it is that astronomy istrying to. do its 
work in our house of prayer, and in a conservation district, which is for protecting the 
cultural, and natural resources, the very delicate 1ffeforms that live ther~ andwhere the 
waters that give us all life flow from. The observatories have impacted these things and this 
unacceptable. The TMT is going to impact the sacred nature of Manna Kea and it sim:Ply does 
not meet the criteria (eight criteria) that the rules require and therefore this project should not 
be approved by BLNR. 

The BLNR is supposed to protect all of these things including our simple ability to practice our 
cultural and_ religious practice-yet for all these years BLNR hasjust been turning a blind eye 
to Mauna Kea-to our please for help with protecting Manna Kea. This is all in our Temple 
Report we presented to them in 2001. The problem is more serious because we fear it will set a 
negative precedent-because if they can do this to Mauna Kea and Haleakala what other 
Conservation Districts can they do it to? The issues surrounding.Manna Kea are policy issues 
and they challenge the very foundation of the land use laws in our state. 

We have been asking BLNR to take a hard look for more than a decade now-so my question 
is this-when is enough really enough? We already won our previous case in court-that was 
when BLNR was supposed to re-think their responsibilities, but yet here we are again dojng 
yet another contested case hearing-over virtually the same issues all over. This needs to 
stop-it is not fair to make the citizens carry all of the legal battle just to get BLNR to do what 



they are required by law to do. 

I've presented the preceding informationcontained in my written statement to this court in 
pursuit of justice and in furtherance of the protection, preservation and conservation of the 

sacred mountain, known as Mauna Kea. While I, in no way would take claim fort he brilliance of 
my Kupuna and/or my Kumu~ (ancestors and/or teachers or masters) the information shared 
herein is lnfonnation that has been adapted to reflect my own personal knowledge and 
iiiformation (as is traditionally done in ljawaiian pracflce, whencompo;ing new songs, chants, 
dances etc. with traditional origins) andtherejore is to be corisidered my irltelleC,tualproperty and 
may not he used ~utside of the legal system. without my express written co~sJm. latzdof hers feel 

the need to include such a disclaimer because in the past our persoiral.knowledge and 
information has been used without our consent; 


